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{wn pac and To Bavato. Asv Béloupe oUTE va

Tov okepBolpe. Aev talplalel otn ¢dvon uag,
ylati o @go¢ pog emhaoe adBaptouc. H Ay. Tpadn pag
mAnpodopel «pBovw 6& Stafodlouv Bavartog sicfiAbev
el¢ TOV KOopov» (2od. 2oA. B’ 24). Anhadn o dpBdvoC Tou
StaBolou pag €ppiée otnv apaptia kot otn ¢Bopa.

! €V UTIAPXEL Timota To Bapl kat oduvnpd otn

Ma n aydmnn tou @eoU dev pag ddnoe ekel. TUautd
NABe o XpLotdg oTo KOOWO. ‘Eylve AvBpwmog oav Kat
pHag. «Eyevoato Bavdatou, AN Av Tolto Tod Bavdtou
Bavatog» (KUuphog AAe€.) O Kuplog pag eyelBn to
Bavato, aAN’ o Bavatog Tou, eBavatwoe tov Bavarto.

‘Otav n Bewpévn Yuxy TOU ZWIRPA HAS XpLOTOU
katéfnke otov Adn, 0 KOOUOC TWV  VEKPWV
ouykhoviotnke. Avtikpuoav évav mapddoto vekpo. Eva
VEKPO YEUATO PwC Kat Lwr). Mavtoduvapo, Evayv «VeEKPO
{wapykotato». Xtn Béa Tou, o Adng £Ryaie Babu
QVAOTEVAYHO Kol EAeUBEPWOE TIG PUAOKIOUEVEC aTIO
alwveg Puxég. (Ao tv upvoloyia tng A" Avaotaong).

To Jwpa tou Xplotou dev Atav oav onolodrmote AAAo
vekpO.'HTav vekpo pev adou eixe xwploBel amd tn Yuyn,
QMG TIOPEUEVE QXWPLOTA EVWUEVO HE TN BedTnTa.
WU «KOTAOTIKTOV TOT¢ LWwAwPL Kal mavoBevoupyov»
(Kav. Mey. YaBBdatou). Fepdto amod mAnyEC alAd Kot
TavtoSUVaO.

H Nikn, To emépaopa tou Bavatou, éylve Ue To Bavato
Tou ABavatou Adyou tou Bgou. O Bavatog Tou XpLoTtou
Aéyel o T. lewpylog OAwpPODOKU «elval o €koUOLOG
Bavatog Evog mou o 1610¢ sival Zwr Alwviog, Tou ivat
oAnBwva n Avaotaon Kot n Zwh, Kal ylo ToUTo €vag
Avootdolpog 6avatogy.

Euelc ol TILoTOL TTOU QTOTEAOUE TO ZWHA TOU XPLoToU,
péoa otnv EkkAnola lolpe autd to EemMépacua Tou
Bavatou, epocov BERata n {wh pag elval CUUHUETOXN
otn {wn Tou Xplotou. MNa Toug mLotolg N Avaotacn Tou
Kuplou bev eival amAd éva yeyovog Tou mapeABovToc.
Elvat kuplwg pla mpayuatikotnta mou PBlovtal kal
emuBefalwvetal 0to mapov, otn {wr) Tou Kabevoc.

Amo to Muotrplo Tou Ay. Bamrtiopatog, péoa otnv ayia
KOAUUBNOpa, epelc ol Bamtiopévol oTo Ovopa TG Ay.
TpLddog, ouvBanTOUaoTE UE TO XPLOTO, UETEXOUUE OTO
Bavato Tou. ‘Qote OMwe akplBWE 0 XpLoTog aveotnon
£TOL KL Pelc va avaoTtnBoU e 0Tn VEQ, EVAPETN Kal ayia
{wn). 2uvexilovtac va ovpe t™n {wn NG EkkAnolag, ot
Tiotol BewpoU e TOUG €QUTOUC LAG «VEKPOUG UEV TH
apaptiq, Lhvrag 6& T Oe®» (Pwu. ot’ 11), mebBapévoug
LEV WG TIPOG TNV apaptia, {wvtavoug &€ yla tov Oeo.
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To zemepaopa
TOU OavaTtou

AP

AUTO elval To peyaAeio tou OeoU, ou pe TV Avaotacon
ToU YoU Tou Kat ©@goU NUWY, AVaoTAlVEL KL LOG KAl TOV
KOopo. Auto elval kal to peyaie(o Tou avBpwrou Tou
©@eoU Tou (el ToV €0TAUPWUEVO Blo kal akoAouBel To
Xploto otnv Avaotaon kat tn 66&a Tou.

Méoa o’évakocuomou €xelotepnBeltnv eAmtidatnglwng
Kal n okld Tou Bavatou kaAUuTtel Tn {wh Twv avOpwmwy
armomnvéovtag KatabAupn kat oo, umapyouv Kal ot
avBpwrol Tou Oeol Tou Bavatog Sev UMOpPEL va TOUG
ayyi€el, «Bavarog auTtol oUKETL KUpLleLEeL (Pwi. 0T’ 9).
O Bavatog dev pmnopel va Toug KataBAAAeL. Agv eival ot
avBpwrol Tou doPou kal TnG amdtng aAAd Tou Bappoug
Kal tng AARBeLag.

Elval ot avaotnuévol avBpwrol Tou okopTi{ouV yupw
TOUC PwC Kal xapd kL eArtida. Autol amod Twpa VIKoUV TN
$Bopd tou Ypodvou kal Bplokovtal oTnv alwvidtnta. To
gxeLmel 0 KUplog « Aunv apnv Aéyw UUIV OTL 6 TOV Adyov
Mou dkoUwv Kal miotetwyv T méppavti Me éxel Lwnv
aiwviov, kai gic kpiowv oUK Epyxetal, A petoBEPnkev
£k To0 Bavatou &ig TNV Lwnv» (lw. € 24). H petaPaocn
arnod tov Bavato otn {wr €xel cuvteAeoBel kal n kplon
€XEL yivel yla omolov &€xetal to Adyo Tou Oeol Kal
ToTev el 0’ AUTOV.

H OpBddotoc EkkAnoia pag eilvat n EkkAnola tng
Avaotaocewc. Kabe Kuplakr Ao to xpovo, ot OpBodofol
yloptdloupe tnv Avdotaon. Tn vékpwaon tou Adou, tTnv
«amopyn pag dAANG Botne» tne awwviou (Kav. Maoya).
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PASCHA - Passage
to Life Eternal

a spectacular victory for the human race. We were

under the power of death, and He led us to the true
life. We lived in the dark, and all kinds of sin, deception
and despair, and He led us from “the darkness to His
spectacular light” (1 Pet 2:9). His power is summarised
by the last words He said to His Disciples, “All authority
has been given to Me in heaven and on earth” (Matt
18:28). He asked them to preach the Gospel to the
ends of the world. Missionaries are preaching it now in
Africa, Asia, even the islands of the Pacific. Who ever
had the courage to ask his followers to live and preach
exactly what he told them? All who follow Him, keep
His commands as He told them. Exactly. Some do more
than expected! What great man on earth promised his
people, he will be with them forever? No one. Christ
alone did promise exactly that, and kept His promise,
"and lo, | am with you always, even to the end of the
age” (Matt 28:20).

Our Lord Jesus Christ by His Resurrection achieved

As we worship and kiss the icon of the Resurrection,
we shudder at the earthquake which the Victor of death
has brought to our own personal existence and to the
whole world. We feel His powerful hand gripping our
own flabby one, pulling us up from our atrocious state

of slavery to the freedom of the children of God, saying
- “Stand fast therefore, in the liberty in which Christ
has made us free and do not be entangled again with
a yoke of bondage” (Gal 5:1).

If one were to gather all the victories of the world
together, they could not possibly equate to the
magnificent and glorious victory of the Resurrection of
Christ. All human victories divide the people, and most
of them result in greater enmities and even wars. Only
the victory of Christ brings together and joins people
with one another. It leaves no defeated, but only victors!

All battles and wars waged by men on earth result in
widespread death of people and despair. Christ waged
war against the devil and all the evil powers in the
world; His only purpose to save man. Many victorious
leaders and generals spread death to their enemies,
but they are shivering when facing their own death. In
the victory of Christ what happened was something
grandiose and unique. He defeated death and converted
it to immortality. And whilst He Himself was free from
sin, and immortal, He delivered Himself to death, “and
suffered for us” (1 Pet 2:21), making us the corruptible,
Incorruptible. But the great threat to humanity was
defeated, as “death was swallowed up in victory” (1
Cor 15:54). With the Resurrection of Christ, death was
crushed to smithereens! He no longer has any power or
strength. He may still be in existence, but no longer is he
eternal. We are still dying, but no longer forever. In any
case, its abolition is fixed - at the time of Judgment. What
is more important, is that the Resurrected and Living
Lord, has abolished Spiritual death, the one that is the
cause of all sin. Because with His blood, "He Himself
is the expiation for our sins, and not for ours only but
also for the whole world” (1 John 2:2). And whoever
takes this unique medicine, will hear the saving word,
“your sins are forgiven” (Matt 9:2).

The glorious victory of Jesus Christ attained on the Cross
and His Resurrection, is offered to every one of us. Christ
does not impose it on anybody, but he leaves people
free to make their own choice, to accept it or deny it.
Those who accept it, He fills them with unbelievable joy
and soul satisfaction. With His Resurrection He did not
help us to cross a raging river or a sea crossing. Instead,
He helped us Cross from death into Life!

The Resurrected Christ becomes our own resurrection,
since He joins the souls He raises from the dead. He
gives us Life Eternal, and raises us to the brilliance
and beauty of the Angels, and makes us heirs of His
Heavenly Kingdom!

PASCHA - PASSAGE TO LIFE ETERNAL | 3
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here is no greater or more

important event in the history of
the world, as the Resurrection of
our Lord Jesus Christ. It is this pre-
eminent event that differentiates
Christianity from the other religions.
Their leaders are all human, but that
of the Christians is the Resurrected
Jesus Christ.

Jesus Christ died on a Cross on
the Hill of Golgotha, on the site where the body of
Adam was buried. His death was unbelievably painful
and shameful. Such was the death the Jewish people
prepared for their Messiah! His death was the “ransom”
for the world, and therefore necessary for our salvation.
In a world immersed in sin following the fall of the
original man, what was needed was a sacrificial act, one
that only a pained and shamed God would be able to
offer. The answer to the question is given by the Cross
of Christ. His love for us goes beyond all tribulations,
afflictions and difficulties, and reaches to the very end of
time. It goes as far as death. On the Cross, Christ carries
all of our sins - from the time of Adam till the end of the
world ("He was wounded because of our lawlessness,
and became sick because of our sins... and by His bruise
we are healed” - see Isaiah 53:3-5),



The expiating sacrifice of Jesus
Christ on the Cross, gave us
blessings:

1. The restoration of a peaceful relationship between
God and man, was based on the love of Jesus Christ
for His Father and for man.

2. The expiating sacrifice of Jesus Christ was the cause
of the forgiveness of our sins. "He Himself is the
expiation (i.e. merciful forgiveness) of our sins" (1
John 2:2). Apostle Paul says "we were enemies, and
we were reconciled to God, through the death of
His Son (Rom 5:10).

3. The forgiveness of sins is an exclusive power given
to Christ by God the Father, as reward for the
salvation of the world, “the Son of man, has power
to forgive sins on earth” (Matt 9:6).

The primary task of the
Resurrected Jesus Christ was
the Moral Restoration of the
fallen man

This involved repairing all the damage and deficiencies
caused by the separation of man from God, which
brought about the loss of the Grace of God from the
human person. Man lost many of his divine qualities,
lost many of his mental powers and became alienated
from himself. Jesus Christ grafted the fallen human
nature onto His own. This had the effect of passing the
divine elements of the personality of Jesus Christ onto
the fallen man, who slowly became transformed into an
icon of his lost divinity.

In the Old Testament we read that God promises to
transplant into the fallen man "a new heart of flesh,”
instead of the heart of stone he had, and so make him
responsive to His Spirit and His love (Ezek 11:19). Jesus
Christ used the same method of transplanting a new
heart to man, in His effort to reconstruct the whole
person. This led Him to His next task:

The Correction and Therapy of
the Human Will

1. Man hadlostthe freedom to make his own decisions,
since his willpower was weak, as it was controlled

by sin. His tendency was to always select a way of
thinking, living and behaviour, contrary to the Will of
God. All these defects were eliminated by the great
power of Jesus Christ, which He transferred to the
willing and accepting humans.

2. The restoration of normal relations between man
and God, by means of obedience. The sin of the will
of fallen man, was an expression of the disobedience,
injected into him by the Devil.

3. Following the separation of man from God, there
followed the gradual separation of men from one
another (see Eph 2:11-13, 14-17). The love of Jesus
removed the wall of hate between them.

1. The abolition of sin. The sin of the original man was
the sin of the will, which led to his spiritual death,
i.e, permanent separation from God. Jesus Christ
with His Resurrection, “takes away the sin of the
world” (John 1:29). With this act, Jesus accepted
willingly the death of His body.

The Perfection and Deification
of Man

1. The victory of Jesus Christ against Sin, Death and
the Devil, was a gift to the whole human race.
This is an article of our Orthodox Creed: "l expect
the Resurrection of the dead". Everyone will be
resurrected, on the day of Judgement.

2. All humans will become Immortal, they will live
forever!

3. They will also be Incorruptible, death will be no
more.

4, Eternal Happiness (Makapiotnta) of life, will be
given to genuine members of the Church, who have
attained a state of union with Christ (theosis). They
will be taking part in the Communion Table of the
Holy Trinity - the ultimate blessing for the human
being.

5. There will also be an Eternal Life of Misfortune and
Suffering! Among those who will be resurrected,
there will be a number of people (unknown), who
with their own free will and selection, did not pursue
salvation through Jesus Christ, and never tried to live
a Christian life. Their fate is permanent separation
from God, and their life will be “an eternal spiritual
death”!

The Sacrifice and Resurrection of our Lord Jesus
Christ was meant to save every person, in the past,
present and future. It consists of the free and sincere
obedience of the human will to that of Jesus Christ, and
the powerful effect of Divine Grace of the risen Lord!

ANAZTAZH-THE DOOR TO ETERNITY! | 5



Born in 1890 in the village of
Serikari, Crete, Nicholas Tzanakakis
was soon orphaned and entered
into the care of his grandfather. At
just thirteen, he moved to Chania to
work in a barbershop. It was there
where the first signs of leprosy
showed up.

As leprosy was still incurable and
highly contagious, to limit the
spread of the disease, lepers from
Crete were sent to the island of
Spinalonga and never returned.
This would have seemed like a
death sentence to young Nicholas
who was full of life, so after three
years, as the disease became
more evident, he fled to Alexandria
where he continued to work as a
barber.

However, as it often happens,
man plans his way, but the Lord
directs his steps (Prov 16:9). Soon,
his illness manifested on his face
and hands, and he came to the
realisation that he could no longer
hide. Not knowing where to turn he
visited the Holy Land to venerate
the Holy Sepulchre as well as
Golgotha, the place of Christ's
suffering, to gain strength for his
own suffering and carry his own
Cross.

In 1914 he went to a home for
lepers, the Lovokomeio of Chios.
Here, Nicholas found a refuge
under the spiritual guidance of
Elder Anthimos Vagianos (11960,

6 | HOLINESS IN OUR TIMES

canonised 1992) who taught him
how to transform his pain. Within
two years he was tonsured a monk
with the name Nikephoros.

He made countless prostrations,
fasted strictly and never quarrelled
with anyone. He honoured the
wonder-working icon of Mavayla
Yrakor (Panagia of Obedience)
with his perfect obedience. One
time, in the chapel where this icon
was, he chanted the Axion Estin.
Upon hearing his voice, the nuns
remarked it was the voice of an
angel, however after he finished the
hymn and they saw his disfigured
face they were petrified.

Here, he spent 43 years and
eventually lost the use of his hands,
feet and eyes due to his illness.
For his patience and endurance,
God rewarded him with the gifts of
discernment and wonderworking.
He also had the rare gift to console
the suffering of others who drew
enormous courage and comfort
just by seeing how gracefully he
endured his illness.

In 1957 after six centuries of
continuous care, the Lovokomeio
closed its doors due to the
decrease in patients after a cure
was found. Elder Anthimos sent
the last patients together with

Fr Nikephoros to the Hospital

of Infectious Diseases in Agia
Barbara, Athens, which was
under the spiritual direction of Fr
Sophronios Saridakis - later known
as Fr Evmenios (11999, canonised
2022) after his priestly ordination.
Elder Anthimos characteristically
wrote to Fr Sophronios saying:
"Take care of the treasure Panagia

= Saint Nikephoros

b4 | An Angel Among Lepers

is sending you: he may be a novice
monk, but he is a perfect monk and
you will be perfected through him
if you serve him till the end of your
life”

Fr Sophronios built him a cell

next to his and cared for him,

while Fr Nikephoros provided
spiritual guidance, introducing Fr
Sophronios and other patients to
noetic prayer and spiritual books
like the Philokalia. One night, after
covering him and closing his cell
door, Fr Sophronios realised he

had forgotten to turn off the heater.
Upon returned to close it, he saw Fr
Nikephoros levitating in prayer over
his bed surrounded by light.

As his body deteriorated, his
endless suffering sanctified his
soul, teaching us how to turn pain
into prayer. As an angel amongst
lepers, he reposed in the Lord on
January 4th, 1964. Through the
countless miracles attributed to
him, the Ecumenical Patriarchate
canonised him in 2012,




This author is completely convinced that any honest and
non-biased thinker can clearly see that we have a soul.
When we meditate on the fact that we are aware of our
own existence, on our continuous subjective awareness
of reality, on our ability to contemplate the world and
ourselves, then we can become convinced that we have
a soul. How can my deep sense of my own existence,
the simplicity and immediacy of consciousness, be due
to complex physical networks within my brain?

This author spent a long time in his earlier years trying to
understand how atheists explain consciousness without
needing to invoke the existence of a metaphysical
entity that we Christians call soul. He found none of
their explanations convincing, and can understand and
agree with the following conclusion of a well-respected
contemporary philosopher, David Bentley Hart:

"Most attempts to provide an answer without straying
beyond the boundaries of materialist orthodoxy are
ultimately little more than vague appeals to the power
of cumulative complexity: somehow, the argument
goes, a sufficient number of neurological systems
and subsystems operating in connection with one
another will at some point naturally produce unified,
self-reflective, and intentional consciousness, or at
least (as strange as this may sound) the illusion of such
consciousness. This is probably just another version
of the pleonastic fallacy, another hopeless attempt
to overcome a qualitative difference by way of an
indeterminately large number of gradual quantitative
steps”

Taking this matter even deeper, for Orthodox Christians,
it is our experience of prayer that can lead to an even
more profound conviction that we have a soul. There
are three elements of man: talking about this can be a
little confusing because the words used, (words such
as soul, mind, intellect, spirit, nous, heart), can have
different meanings in different contexts or when used
by different authors.

Q&A

BY FrD. K.

“How do

we know
that we have a soul?”

Broadly, the three elements are:

1. Body, this is physical, it includes the brain with all its
complex networks, and can come to know through
the senses.

2. Mind, (or intellect, or soul, or dtavola) comes to
know through intellectual reasoning.

3. Spirit (or soul, or nous), this is the highest faculty
of man, and that which enables him to enter into
communion with God. This part of us transcends
our ordinary rational processes.

Just as there are three elements in man, so there are

three main degrees of prayer:

1. Oral or bodily prayer

2. Prayer of the mind

3. Prayer of the heart (or "of the mind in the heart"),
spiritual prayer

If prayer is just oral or bodily, we read words, do
prostrations etc, but the mind is not concentrating on
the meaning of what we are saying, then this is not
prayer at all. If in prayer we are attentive, we confine
our mind within the words of prayer, then this is sort-
of prayer. If however prayer remains in the head, in the
intellect or brain, it is incomplete and imperfect. When
we are not only attentive to the words of prayer, but feel
in our heart these words, or are in prayer without words
and with an awareness of God's presence and love,
then prayer is more truly prayer. At an even deeper level,
when in prayer we descend from head to heart, to bring
down the mind into the heart, then this is “prayer of the
heart” Such experiences, even glimpses of true prayer,
lead one to no longer need rational, philosophical or
scientific proof that there is a soul or that there is a
loving God.

What hinders such experiences? Jesus said, “Blessed
are the pure in heart for they shall see God” (Matt 5:8). In
other words, experiences of Grace are hindered by what
dirties the heart, which is the passions, such as lust,
greed, spirituallaziness, anger, hatred,and above all pride.

Q&A WITH THE CLERGY | 7
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Whilst the gospels recount various scenes surrounding
our Lord's resurrection, the descent of Christ into
Hades is not one of them. And yet, this scene is what
we all picture when we think of the feast of Easter. Of
course, that is because it is how the resurrection is most

commonly portrayed in our iconography, in accordance
with the traditions of the Church.

Saint Paul makes reference to the descent into Hades in
his letter to the Ephesians (4:9) where he writes, “now
that He ascended, what is it but that He also descended
first into the lower parts of the earth?” In 1 Peter 3:19,
we read, "by which also He went and preached unto
the spirits in prison”. Similarly, in Acts 2:24, Peter says,
"whom God raised up, having loosed the pains of death,
because it was not possible that He should be held
by it". There are many other scriptural references to
the descent into Hades, including many from the Old
Testament, but what is clear is that the most common
and recognisable icon of the feast of the resurrection is
informed by non-gospel sources.

In the centre of the icon, Christ is clad in white robes
which symbolise His divine glory and His glorified and
resurrected body. He is clothed in light and surrounded
by it, or rather, He is the Light from which new life is
given to creation on this “feast of feasts”.

Christ is standing on the doors of Hades which he

8 | OURICONS

has just smashed down in the course of His descent.
Surrounding the broken doors are the chains, keys and
hinges which kept the prisoners (the dead) in Hades
prior to His descent. These are the spirits to whom Peter
refers as imprisoned (1 Pet 3:19). Christ preached the
good news to them in His three-day mission in Hades
and they followed Him out in His glorious ascent from
Hades. Amongst the scattered chains, a new prisoner
can be seen, Death himself. Death is depicted as an
old man who is cuffed, imprisoned and powerless. The
iconographer is of course depicting the message of
Easter itself: death no longer has dominion over us -
Christ has trampled upon him.

Christ firmly grasps the wrists of Adam and Eve pulling
them out from their tombs. They represent mankind
which had been subject to death and all those who
were waiting for the coming of Christ the redeemer
to bring them up into life. With them are depicted
various righteous characters from the Old Testament,
all those who heard Christ's preaching in Hades and
have followed him. Thus, the icon shows the salvation
of all mankind throughout history. John the Baptist,
recently beheaded, is also portrayed. As the Forerunner,
he prepared even those in Hades for the coming of
Christ. Thus, with this awesome scene, the Church
guides us mystically towards the message of Easter so
that we too may be “united with Him in a resurrection
like His" (Rom 6:5).



Pascha with St Porphyrios

The following is an account' of a visit to St Porphyrios by
his cardiologist, Professor George Papazahos:

On bright Tuesday, two days after Pascha, following his
usual cardiac examination, | recall that the Elder’s face
radiated with joy. He had asked me if | knew the hymn
“"We celebrate the death of death”.

| answered: Yes, | know it

So he asked me to say it. | quickly began to chant: “We
celebrate the death of death, the destruction of Hades,
the beginning of an other life which is eternal. And
leaping for joy, we hymn the Cause, the only blessed and
most glorious God of our fathers.”?

Did you understand it? asked Elder Porphyrios.

| replied: Of course | understood it - thinking he was
asking if | understood the meaning of the words.

The Elder made a sudden gesture with his hand saying:
You understood nothing! You said it like a hurried
chanter! Listen what fearsome, awe-inspiring things this
hymn reveals:

Christ, with His Resurrection didn’t simply pass us to the
opposite side of a river, or over a canyon in the earth,
or a canal, or lake, or over the Red Sea. He passed us
over to the other side of an abyss, which was impossible
for mankind to pass over alone. For centuries mankind
waited for this passing - this Pascha. Christ passed us
over from death to life!

That is why today “we celebrate the death of death,
the destruction of Hades” Death is no more. Do you
understand? Today we celebrate the beginning of
another, new eternal life close to Him.

| noticed that the Elder spoke with great
enthusiasm and certainty, and was deeply
moved. Then, he remained silent for a
moment before continuing even more
forcefully:

Now there is no chaos, no death, no dying,
no Hades. Now there is all joy, due to the
Resurrection of our Christ. Human nature
was resurrected with Him. Now we can
also be resurrected, to live eternally with

Him. Oh what happiness the Resurrection is!

“And leaping for joy, we celebrate the Cause’ Have you
ever seen the little goats in Spring jumping about over the
grass? Eating a little, then jumping about again? This is
how we should be leaping for joy, from the inexpressible
Joy of the Resurrection of our Lord, and for ours as well,

He paused speaking again. In the silence, | felt like | was
in a euphoric atmosphere.

Elder Porphyrios continued: Can / give you some advice?

In every sorrow you face, at every disappointment, gather
yourself for half a minute, and say this hymn slowly. You
will see that the greatest event in your life has already
happened. The Resurrection of Christ, our salvation. And
you will realise that the hitch which happened to you is a
very small thing to spoil your attitude.

He squeezed my hand and said: / wish that you “leap
for joy’, looking behind at the chaos over which the
Resurrected Christ has passed you. Now chant for me
the “Christ is Risen...”.

May we too have this blessing of St Porphyrios, and may
our joy be full for we have been called to eternal life with
the only blessed and most glorious God of our fathers.

"Translated from the website http://www.isagiastriados.
com/index.php/articles/didaktikes-istories-2/2956-
thanatou-eortazomen-nekrosin adapted from the Greek
book «[Maoya to Tepmvov».

2 From Ode 7 of the Paschal Canon: «@avatou goptalopev
VEKpWOLY, Adou TNV kabaipeotv, GAANG BLotng, TNG alwviou
amapynv, kol oklPTOVTEC UUVOULLEV TOV a{TLOV, TOV LOVOV
gUAoynTov TV MNatépwy, Oeov Kal UTIEPEVOOEOV»,




of Kalamata

Commemorated on May 3

The Holy Great Martyr Xenia was
born in Kalamata in 291 to devout
parents, Nicholas and Despina,
who had come from the Italian
peninsula. As Christians were
being persecuted at that time,
they fled to the city of Kalamata in
Peloponnesus, Greece. Her father
was a farmer and owned a farm
just outside the city.

As a young child, Saint Xenia was
dedicated to the Christian faith
and practiced all the Christian

virtues such as fasting, self-control,

silence, unceasing prayer, vigils,
and charity.

When the magistrate Domitianos,
the ruler of that region and idol
worshiper, met the Saint, he was
amazed by her beauty and wished
for her to be his wife. Saint Xenia

stood out for her beauty with long,
golden-blonde hair and blue eyes.
However, her deep faith and love
for Jesus far outshone her physical
beauty.

Saint Xenia did not accept the
marriage proposal from the idolator
and refused to change her faith

to accept the idols. Domitianos
thought that prison and torture
would alter the Saint's mind and
entice her to renounce Jesus and
bow before the idols. So he had
her arrested and cruelly tortured,
hence our church in her wisdom
bestowed on the Saint the title
"Great Martyr". Saint Xenia was
eventually beheaded in 318 and
entered the never ceasing joy of
eternal paradise with her Lord
and Saviour Jesus Christ

“..in seeking You, | endure
suffering...and | died so that | might
live with You. Accept me as a pure
sacrifice, for | have offered myself
in love" (Apolytikion).

Saint Xenia was only recently

discovered as a Saint of our church.

Father George Nasis, the parish
priest of the Annunciation Greek
Orthodox Church in New York from
1942-1967 was praying one day
when a beautiful woman appeared
to him. She said her name was
Xenia, a martyr who had been
forgotten for almost 1700 years.
She asked him to paint an icon,
depicting her holding a cross.

At first Father George did not
mention this vision to anyone,

fearing that people may ridicule
him. He then decided to inform

his superiors and described Saint
Xenia with such sincerity that the
researchers vigorously attempted
to find references to the Saint.
Initially, they were unsuccessful
but with the grace of God they
found the Saint in an ecclesiastical
work titled ‘O Megas Synaxaristes'’
comprising twelve volumes of the
history of the Orthodox Saints.

In it, the Saint is described as a
young woman with blonde hair and
blue eyes, just as Father George
visualised her.

Saint Xenia is greatly adored in
her city of Kalamata and a chapel
is dedicated to her in the church
of the Holy Trinity that was built in
1993.

“You appeared as a bright star
announcing Christ with your
radiance, which is repulsive to this
world, O Martyr Xenia; extinguishing
the allure of false gods, you
enlighten the faithful, always
interceding for us all” (Kontakion).
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"Keep thy mind
In hell and
despalr not”

Saint Silouan
the Athonite

The lives of ascetic fathers are particularly difficult
to capture in writing, owing to the reclusive nature of
their subjects. Often, these hagiographies only manage
to supplement dry biographical detail with stories of
extraordinary ascetic feats and miracles performed.
This leaves the reader feeling disconnected from the
person who is being portrayed, especially as regards
their secret inner world, thoughts, and feelings.

Saint Silouan the Athonite differs in this respect from
other spiritual biographies, due to the attention it
devotes to the inner life of the saint. The first part of
the book tells his life story from a spiritual perspective,
while the second part contains the writings of the saint.
Less attention is given to historical facts about Saint
Silouan’s life than to his spiritual journey, delving into
such topics as the experience of spiritual trials in the

SILOUAN
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life of a Christian, the cultivation of humility, and how to
seek advice from one's spiritual father.

If not for the contributions of Saint Silouan's disciple
and the author of his biography, Saint Sophrony, it is
entirely possible that the ascetic would never have been
revealed as a saint, and his life would be kept hidden from
the world. Externally, Saint Silouan led an unremarkable
life; he was not considered an elder in his own time and
had no group of disciples around him. Outwardly, he
lived like any other monk, his daily routine consisting of
attending church, reading sacred books, observing the
fasts, showing obedience to his superiors, and diligently
performing his duties as a monastery steward.

It was Saint Silouan's remarkable prayer life which
distinguished him from others. His nightly vigils were a
real spiritual battlefield, where he wrestled, ‘not against
flesh and blood, but against... the rulers of the darkness
of this world’ (Eph 6:12).

Arguably the most well-known and influential account
from the life of the saint takes place during one of these
nocturnal vigils, when Saint Silouan is already fifteen
years into his monastic life.

The Saint, wrestling with constant demonic torments
and feeling utterly abandoned, turns to the Lord in his
heart and humbly asks for instruction.

In his soul, Saint Silouan hears a reply, "The proud
always suffer from the devils.”

“Lord,” he says, “teach me what | must do that my soul
may become humble.”

Again, his heart hears God's answer: “Keep thy mind in
hell, and despair not.”

Saint Silouan the Athonite is filled with such direct
spiritual truths both from the life and writings of the
ascetic, as well as from the perceptive theological
commentary of its author. This book can be
recommended to those who are seeking a deeper
examination of the spiritual life and are ready for a

challenge.
ORTHODOX
MISSION
BOOKSTORE

www.orthodoxbookstore.org.au
217 Bexley Rd, Kingsgrove, Sydney NSW
Phone: (02) 9787 9779
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GREAT
COMMISSION

Matthew 28:18-20

These verses are the last three
verses of the Gospel of Matthew.
They form the bulk of the first
Morning Gospel reading, the first
of eleven, which are read, one
each Sunday on a repeating cycle,
during the Matins Service of the
Ordinary Sundays of the Church
Calendar.

Fittingly, they also make up the
Gospel reading of each Orthodox
Baptism Service.

Christ gathered His disciples

40 days after his Glorious
Resurrection, to give them His final
commandments and ascend in
glory to His Heavenly Father.

18 And Jesus came and
spoke to them, saying,
“All authority has been
given to Me in heaven
and on earth

It may seem that Christ is stating
something self-evident. Did He
previously not have all authority?

The Patristic Tradition elucidates
the true significance behind this
statement, which sheds light on
the following verses, where Christ
commands His disciples to

12 | FROM THE SCRIPTURES

19 "make disciples of all
the nations, baptizing
them in the name of the
Father and of the Son
and of the Holy Spirit.

Christ had just
victoriously
conquered death.
As St Gregory of
Nyssa tells us
from his sermon
on the
Ascension:

“Now the mystery of Christ’s
death is fulfilled, victory is

won, and the Cross, the sign
of triumph, is raised on high."

However, as

St Theophylact
explains in his
Commentary
on Matthew's
gospel:

“All authority has been given
to Me in heaven and on
earth! This means, ‘as God
and Creator | have always
had authority over all things...
but | did not yet have man’s
voluntary submission. Now

| have this as well. For all
things shall be subjected
unto me, since by means of
the cross | have conquered
him who had the power of
death.. Now have | received
all authority. Previously My
authority was in part, as they
served Me only involuntarily
in that | was their Creator.
But now that men serve Me
with knowledge as well, total
and complete authority has
been given unto Me!

This explains Christ’s Earthly
authority, but in regard to His
Heavenly authority?

St Gregory
Palamas tells
us in his own
Sermon on the
Ascension
that Christ
was:

“ascended in glory and
entered into the Holy of the
Holies not made by hands

and sat on the right side in
the heavens, on the same
throne of divinity, so that our
nature, with which He mixed,
should share in it

Our own human nature, in the
Person of Christ now sits on the
Heavenly Throne. All human nature
has been saved, sanctified, and
made divine, so naturally, Christ
sends His disciples to all nations.

St Theophylact concludes his
commentary explaining the verse,

20 "teaching them to
observe all things that |
have commanded you.

The Holy Father tells us that by
commanding the disciples to
baptise all people, Christ handed
down theology to us. However,

in teaching the keeping of the
commandments, Christ guides us
to practice active virtue.

In this manner then, may all
Orthodox Christians witness to
Christ’s authority on Earth and
Heaven, being baptised in

His Church and keeping his
commandments with lives of
virtue.
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Building on the preceding
confession of the Three Persons
of the Holy Trinity, Article 9 in our
Creed outlines our belief in the
Church. In Orthodox theology,
Ecclesiology (the attempt to
describe the mystery of the
Church), is inextricably linked with
Triadology (the Holy Trinity) and
Christology (the Incarnation). In
fact, the mystery of the Church

is considered an extension of the
Christological mystery, for without
Christ, the Church does not exist.

The Church which originates from
God's pre-eternal plan for the
salvation of the world, exists in
history with the descent of the Holy
Spirit at Pentecost. The event of
Pentecost signifies the activation
and spread of the consequences
of Christ's economy to the rest of
mankind (beyond the Jews) and to
the whole of creation, through the
construction and organisation of
the body of the Church.

From the time of His Ascension,
Christ returns to the Church and
is present mysteriously through
the Holy Spirit. He offers Himself
to the Church through the
Sacraments, especially in Holy
Communion as the “Lamb of God
broken and distributed, broken yet
not divided, ever eaten yet never
expended, but sanctifying those
who partake” (Divine Liturgy, St
John Chrysostom). It is the Holy

In the next issue we will examine the attributes given to the Church in Article 9.

Eig piav, dyiav, KaBoAkny Kot

anogtoikny Exkinoiay.
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Spirit who allows us to personally
commune in the deified humanity
of Christ. Thus, the Holy Spirit plays
a crucial role in the actualisation of
the Church as the Body of Christ,
as He unifies the members of the
Body with the Head who is Christ,
and with one another. “He [the
Holy Spirit] gathers together the
whole institution of the Church’ we
chant at Vespers for Pentecost. The
Holy Spirit is the life of the Church.

There is no single accepted
definition of the Church in
Orthodox theology. The Greek word
- «ekkAnoia» - means a gathering
of people (in a broad sense), and a
gathering of those who believe in
Christ (regarding faith).

The holy fathers proclaim the
Church as heaven on earth, a
divine institution, not an earthly

or human one. In the words of

St Porphyrios, she is “without
beginning, without end and eternal,
just as the Triune God, her founder,
is without beginning, without end
and eternal’ The purpose of the
Church is to receive and transform
us and all of the created world. Her
work is the work of Christ and His
Apostles; perpetually offering the
faithful of every generation the sure
path of salvation towards God's
eternal Kingdom.

“On entering into the uncreated
Church, we come to Christ;
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we enter into the realms of the
uncreated when we live in the
Church, we live in Christ” (St
Porphyrios). For the Orthodox
Christian, participating in the

life of the Church is not a matter
of fulfilling a religious duty or
maintaining a weekly routine. They
feel an existential need for it, to
live truly and authentically, to meet
their Creator, to be transformed in
Him, to be crucified to the world
and to be united with Him. The life
of the Church is the life of Christ. It
is through the Church that Christ
offers us His very Self “for the life of
the world” (John 6:51)

In the Gospel reading of Holy
Monday evening, Christ's rather
caustic address to the hypocritical
Pharisees and scribes of Jerusalem,
is followed by a rare lament of
sorts - “O Jerusalem, Jerusalem,
the one who Kkills the prophets and
stones those who are sent to her!
How often | wanted to gather your
children together, as a hen gathers
her chicks under her wings, but
you were not willing!” (Matt 23:37).
As the faithful who comprise the
Church today, may we the “New
Jerusalem’ heed these stirring
words of our Lord, especially just
after our journey with Him through
His Holy Passion. May we be
willing to be gathered in His loving
embrace that we may receive the
shelter and nurture we require to
survive and be with Him eternally.
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In one holy, catholic and apostolic Church.
I acknowledge one baptism for the
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TO onuepWo pag apbpo Ba acxoAnBoluue pe tnv EPRpaikr BiBAo,
”* YVWOTN 0TouC Xplotlavol¢ we MaAatd AwaBnkn (M.A.). To TuAua
GNY(, ouTO TG Aylag Mpadng, mou pexpL onuepa anotelet tnv lepa BiBAo
(®* twv louSaiwv, mepléxel TNV Tpo Xplotol Osia ArmokdAun, amd T
Snuloupyla Tou KOOHOU HEXPL Ta pnvupata twv Ayiwv Mpodntwy mou
Krpu&av €W KaL Alyoug aLlwVES TIPLY TNV EVAVBPWTILON TOU 2WTAPOC XpLoToU.
- 7 et M'vwpilou e (0WG WG OTLG PEV EKOOTELG TWV TIPOTECTAVTLIKWY OLOAOYLWYV N
' EISATOTH ETHN' | N.A. anoteAettal ano 39 Bl evw oTig 0pBddofec ekddoelg amd 49 (ouv 1
BLBAlo wg mapdpTnua). Oa ATAV XPAOLULO OUWE Va TapaKoAoUBAooUE TNV
| €€€AEN TG EBpaikng B{BAou amd tnv apxn.

\ ATIA TPADH /

A /

»H M.A. ylaetoug loudaioug p€pet To akpwvu o TANAX (Aatvikd TA.NA.KH =
Topa = Nopog, NeBLeip = MNMpodnteg, KetouBeip = Npadodpeva n Ayloypada.

Yrdpxel kamola «lepapyia» oe autég tig opadec. O (Mwoaikog) Nopog
amoteAel To Baolkotepo BepéAlo tou loudaiouol Kal TNV €MOXN TOU
Kuplou ntav to povadiko T TTIou avayvwplloTay wg KOVOVIKO oo TOUG
Yabdboukaioug (tepeig kat Aeviteg mou unnpetovoav oto Nao Tou 2oAopwWvTog). Oa BupduacTe Mwe 6Tav 0 Kuplog
pwtNBNKe amod Toug 2addoukalouc yla To Qv UTIAPYEL AVACTACN VEKPWY, TOUC tapeneple oe xwpio tng Topa — EE
3,6 (Mt 22:31-32, MKk 12:26-27, Ak 20:37-38). AkoAouBoUv o€ Lepapyia ol Mpodrteg kat Lotepa Ta Ayloypada.

Oa mpémel eniong va yivel dlakplon petall tou «BiBAlou» (book) katl Tou «kuAivépou» (scroll) omou TuAlyotav n
TEPYAUNVA yla avayvwon otlg loudaikég cuvaywyec. Katd kavova éva BipAio tooduvapel pe évav kUAWSpo, dtav
OUWG TO BLBALO elval peyaho XpeLaleTal TIEPLOOOTEPOUC KUAIVOpOoUG. AvtioTpoda, aplBpoc pikpwy BLBAlwy pmopouv
va TUALXBoUV pall og évav KUALVSPO.

TOPA — NOMOZ: NEBIEIM - IIPOPHTEZ: KETOYBEIM — ATIOTPADA:
Baoika elvat éva eviaio BLBAlo to (a) Mpoyevéatepol MNMpodnTeg: (1) WaAuol = autr) n culoyn
ornolo, Aoyw peyeBoug, xwplotnke (1) Inoouc (tou Nawun) ol UATwy umodlatlpeitat o€ 5
o€ TEVTE KUALvdpoug. OL évte (2) Kottal BBl
auvTtol kUAWSpoL Stakpivovtav (3) ZapournA = xwplopévo og U0 (2) Mapotuiar (2ohouwvtog)
LETAEY TWV PE TIC TPWTEG AEEELC KuAivSpoug, A’ kal B’ = katd Toug (3) lwé
TOU LEPOU KeLEVOU. OL avTioTolXeq O’ BaoiAetwyv A’ kol B (4) Aoua Aoudtwyv
eMNVIKEC ovopaoieg 66Bnkav (4) Baoiréwv = xwplopévo oe SUo (5) Poud
QpPyOTEPQ OTN UETADGPACH TWV KuAivSpoug, A’ kal B’ = katd toug (6) Opnvot (lepeuiov)
ERSounkovta (O). O’ BaoAewwv I kat A’ (7) EkkAnotlaotric
(8) EaUrip
(1) Mrtepeai® = STnv apyr = Katd (B) Metayeveéatepol MpodnTec: (9) AavinA — Auto to BLAlo
toug O’ Mévealg (5) Hoaiac QVAKE KATIOTE GTNV OUAdA TWV
(2) Be€Ae ool = Auta (elval) Ta (6) lepeuiac Mpodntwv. EMeldn Ouwc mepLexet
ovopoata =2 kot toug O' Eéodog (7) leCekinA akplBnc Meaaolavikéc mpodnteleg
(3) Bayikpa = Kal kKGAeoe = KoTd TIOU eKTTANPWONKAV 0TO TPOCWTO
Toug O’ NeutTikov Awbdekampopntov — 12 BiBAla oe ToU Inoov, N paBvikn mapadoon
(4) Mrtepubumap = 3tnv €pnpo = €vav KUALVSpO: urnoB{Baoe Tov AavinA ano
kata toug O’ Aptduol (8) Qone (16) Zogoviac «mpodnTN» (AMECTAAEVO TOU
(5) EAe yavteBapeiu = Autol (9) lwnA (17) Ayyaioc ©eoU mou SlapnVvUEL To BEANA
(elvat) ot Adyol = katd toug O (10) Auwg (18) Zayapiac Tou) o€ «BAEmovTa» (KAoLlov ou
AgUTEPOVOLLOV (11) 086100 (19) MaAayiac £xeL T SuvaTdTnTa va IPOoBAETIEL
(12) lwvac TO HEANOV). Zav SeUTEPO eMIXElpN U
(13) Miyaiac XPNOLUOTIONONKE TO YEYOVOG TIWG
(14) Nacouu o AavinA, Bavovtag o avwTaTa
(15) ABBakouu aflwpota oto BaBulwviako Kpatog,
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39 The following day, as was now
necessary, Judas and his men left to
gather up the bodies of those killed
in battle, to bring them back to rest
with their kindred in the tombs of their
forefathers.

40 But under the tunics of each of the
dead, they uncovered sacred tokens
of the Jamnian idols, which the Jews
are forbidden by law to wear. So
the reason these men died in battle
became clear to everyone.

Lord, the righteous judge, who reveals
the hidden things.

42 They turned to supplication and
prayed that the sin they had
committed might be completely

Jerusalem to present as a sin offering.
In doing so he acted properly and with
honor, taking note of the resurrection.
44 For if he were not looking for the
resurrection of those fallen, it would
blotted out. The noble Judas exhorted have been utterly foolish to pray for
his people to guard themselves from the departed.
sin, for with their own eyes they had 45 But since he was looking to the reward
seen what happened to those who of splendor laid up for those who
died in battle because of their sin. repose in godliness, it was a holy
43 He then took up an offering from his and godly purpose. Thus he made
soldiers amounting to two thousand atonement for the fallen, so as to set
silver drachmas, and sent it to them free from their transgression.

41 Thus they all blessed the ways of the

OUVEPYAOTNKE E TOV £XOpO TOu
loubaikol €Bvouc kal kataotpodea
'tnq lepoucaAn U KAl TOU (pWToUu)
Naou Tou 20AopwVTOG, TO BacALa
NaBouyodovoowp. Mall e tov
_ ouyypadea umoPabuiotnke Kat To
BiBAlo Tou Kal Twpa KaTaTAooeTAL
ota Ayloypada. O XpLoTlavikog
kavovag tng MN.A. emavédepe 1o
BLBAlo Tou AavinA otnv appolovoa
apxlkn Tou Béon — ota MpodnTikd
BLBALa.
(10) Eabdpac
(11) Neguiac
Ta SUo maparmavw BLBALa (10 kot
11) amoteAoVoav évav KUALVOPO
(12) XpoVvikwy = XwpLopEvo o€ SU0
KUAlvSpoug, A’ kal B’ = katd toug
O’ NapaAetmopévwy A’ kal B’

O TPOTECTAVTIKOG Kavovag Tng M.A.
Ttautiletal pe tov ERpaikd kavova,
aAAG N oglpd Twv BLBAlwY Stadepel.

2TO EMOUEVO apUpo Uag Ja avapepBoUe
otn Metagpaon twv EBSounkovra.

i} i

PRANING

FOR THE

DEAD & THE
RESURRECTION

2 Maccabees 12:39-45

% he book of 2 Maccabees is considered by the Orthodox Church
%I} to be a holy and canonical text. The above passage, from 2

Maccabees 12:39-45, follows the remainder of Chapter 12 which

describes a series of victorious battles and campaigns by the
Maccabees (a group of Jews) against their enemies. Following those
battles, as the soldiers awaken on the "following day", they go to "gather
up the bodies of [their fellow men who were] killed in battle" (Verse 39).
In doing so, however, they discover that "each of the dead" had kept
idolatrous "sacred tokens of the Jamnian idols" instead of destroying
them as was commanded. This great sin was "the reason these men
died in battle" (Verse 40).

After this discovery, however, the Maccabees do not simply do nothing.
Instead, "taking note of the resurrection" and "looking for the resurrection
of the fallen", they turn to fervent supplication and prayer to the Lord
so that "the sin [the men] had committed might be completely blotted
out" (Verses 42 to 45). In this way, they show their belief in the power
of prayer for the departed and hope that the Lord will forgive their sins.

Unlike the Maccabees, however, we do not simply "hope" for the
resurrection but "expect" it (Nicene Creed). We know about the
Resurrection of Christ and celebrate it with much joy. Given this truth,
it is essential that we pray with zeal for the departed, both during the
memorial services at Church and in our personal prayers.

May the power of the Resurrection help us and the departed.
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What is Sunday School?

For the past 67 years, Sunday Schools in NSW have been
arganised by the Greek Orthodox Christian Society, with the
blessing of past and present Archbishops and Metropalitans of
the Greek Orthodax Archdlocese of Australia.

The greatest gift and the mast precious inheritance we can ghe
to our children is our Orthodex Christian Faith. Jesus makes it
lear that He wants children to come to know Him, and that He
considers it a grave offence for an adult to hinder this process.

Sunday School Is vital in developing a child’s knowledge and love
for God. It offers a friendly and nurturing environment In which
children can begin to appreciate the beauty of their Orthodox
Christian Faith and a life in Christ.

History af

What ba at . &
Sunday School e g I

Sunday School?

Mast Sunday School classes bagin
after Holy Communion every

into three classes: infants, primary,
and high schaol. They play games,
learn Christian songs and hymns,
and engage In lessans on various
aspects of our Orthodox Faith.

There are over 400 children that

attend Sunday School each week
and mone than 120 teachers.

During the COVID-13 pandermic,
when thurches were closed for
public warship, Sunday Schaal
continued with video lessons.
being sent to chiidren each
week and many Sunday Schools
continued to operate remately
via Zooem.

our Falth deepens as

children attend the
primary classes, where
they learn sbout the
Sacraments of our
Church and how to
Ihve the Christian

Lessons are focused on instifling the basic
Truths of our faith and teaching stories from
the Holy Bitle and the lves of cur Saints.

Sunday School life for a student
extends well beyond the confines of ‘
the classroom every Sunday... Orber Sunday Scheol

events include:

431H 293 ]

The youth are inspired to develop a love for
Christ and the [ife of the Church, establish 2
spiritual daily routine of prayes, reading

- of the scriptures and Christian books,

+ Sunday Schoal plenics

+ School holiday events

+ Parenting seménars

+ Parish English Dévine Liturgies
+ Parish-based excursions & activity days

+ Anmial Science Day for peimary students

+ Anrsual Soccer World Cup for High School boys

+ Annual Games & Craft Day for High School girls

+ Annual Sunday School Camp for primary students.

*"*53ss 2?13 ]OOdi.?S

and grow the courage to face the
challenges of fife with faith
and hope in God.

Sunday Schools Begin Again for 2023

With the blessing of His Eminence Archbishop Makarios, Sunday School
classes have resumed for 2023 in Greek Orthodox parishes across Sydney.
Students are separated into three classes: Infants (kindergarten to Year 2),
Primary (Years 3-6), and High School students (Years 7-12). As parents, the
greatest gift and most precious inheritance we can give to our children is
our Orthodox Christian Faith. Sunday School can help by fostering in the
children a love for God and His Church. It provides a variety of activities
they will enjoy, and is a place where they will find good friends.

«AYXNOZ» is a bimonthly publication of
the Greek Orthodox Christian Society
under the auspices of the Greek Orthodox

Archdiocese of Australia.

(02) 9787 9779

Even if your children receive Scripture education at School or attend our editor@lychnos.org

Greek Orthodox Colleges, they will still benefit enormously from Sunday
School. To register your child, please speak with your parish priest or visit:

www.lychnos.org

@orthodoxjourneyaustralia

https://sundayschool.lychnos.org/registration/

@orthodoxjourney_australia

@9006
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