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H I évvnon to0 2

— H Avdrlaorn

Avbowrov

révvnon tou Kuptlou nuwv Incol Xplotol Ba
H TIOPOUEVELTIAVTOTE «ONUELOV AVTIAEYOLEVOV Y

Yyl ToV «AOYyLKO» QvBpwTo TNG ONUEPLVNC
enoxnc. Na va dexBoupe to SOYLA AUTAC TNG UTIEPAOYNG
Kat uTtepduOLKnG amokaAung Tou ©gol € PAC TOUG
xolkoU¢, autd mpoUmoBetel amAotnta kapdlag Kal
Taneivwon twv Aoywouwyv pag. Mpémnetl va Buoldooupue
TNV avBpwrivn codla pag Ko vo aveBACTOUUE TIC OKEWELS
HaC MAvw amo TN yhAwvn mpaypatikotnta. Na eipaocte
ETolploL va bexBolue éva ayyehpa mou BplokeTal mepa
amnd tn odaipa TG EUMELPLaC Kot TOu AoyLKoU LoG.

'Etol efnyeltat ylatl motevouv ol amioil, ot kaBapot
otn kapdld, ta vAma. Evw ol mepndavol kal akabaptot
otn Yuxn ykpeuilovtatl otnv aBucco tng amotiag. Ot
codol «kat avBpwmov» aduvatolv va cuAA&Bouv To
HuoThpLO.

Baowkr mpolmoéBeon tou Muotnpilou tng Mevwhoswg
TIAPAUEVEL N €VOYXN TOU avBpwTivou yévoug amo TN
TITWON TWV TPWTOMAGOTWY. 'EpXeTal o XploTog ya va
avamAdoel tov avBpwro. ‘Onwg to elxe mpodntevoel
500 ypovia mplv o Bedmveuvotog mpodntng Hoalag
- «wa dépw oToug GtwyoUG XAPUOOUVO AyyeAUQ,
va Bepanelow ekelvoug Tou €xouv ouvitplBel otn
Kapdld Ttoug, va KnpL&w tnv ameleuBépwon oToug
OLYUOAWTOUG KoL TNV avaBAsyn otoug tudAolg, va
eAeuBepwow ekelvoug mou katarmiélovtal...» (Aouk. &
18-19, eAelBepn uetadpaon).

Aev umopovoe o o Ktiotng pag va PAEmel autov
TIOU ATav n kopudn NG Anuoupylag Tou va xavetal
«1dwv 0 Ktiotng 6AAUuEevov TOV GvBpwrov xepaoly, OV
£moinoeg, KAivag oupavoUg KatepxetaL...» AnA. otav £ide
0 Anuloupyog kat Ktlotng Twy amaviwy va AVETAL O
avBpwrog mou tov iye dTLakel pe ta xepla Tou, €kAve
TOUG oUpaVoUG Kal KATERNKE (Kavwy XploTouyEvvwy).

To SOV TOU TPOTATOPLKOU QLAPTUATOC E(VOL TO HOVO
mou e€nyel tn peydhn ata&ia kal to BaBoc Tou kakoU Tou

TIapaATNPOUE O0TOV KOO0, OTLC KOWWVIEC TWV avBpwnwy
Kol oTov kaBe avBpwro Eexwplotd. O AvBpwrog Sev elval
QUTOG Tou BYAKeE amo ta xepla Tou MAGotn Tou. MVautd
Kol ta BAleL e To Ogd, delyel amo Tov (010 6pOUO. 2TIG
LEPEC UOG VOopoDeTel akoOpa Kal evaviiov Tou Qegou.

‘Ouwg, kat moté dev Ba pmopecel o avBpwrmog va el

TNV QVAmauor Tou Hakpld amnod to Ogo. Kal pévo otav
o mapadexBel autd kAl avayvwploel Tov EeMeopd TOU
(ZuvtpBr kapdiac- Metavola), TOTE AUTOUATWE AVovTatl
Kol OAEC oL avTlidhAoeLS TNG aAoTpOoaAAng {wng tou. Ta
madn tnc PuxnG KaLTNG OapKOC UTIOXWPOUV KAl LECA TOU
cavaylvetat maldl. Etolpo va dexBel kal v'aykaAldoet to
HUoTpLo. AnAadn to OTL «Oedg édpavepwdn &v capkin
(EBp. B’ 14) «lva ol xelpovog petalafwy, LETASH oL
to0 BeAtiovog». AnA. adol AGBel Tn SKN pou KAKLOTN
dvon, va pou petadwoel epéva tn Stk Tou tnv Beikn
(Yuvo EuayyeAiopou).

Twpa n aAnBela Eetullyetal umpootd ota éxkBaufa
patia pag «EPevobn malat ASap kal Oeog émBupnoag
oU yéyovev.’AvBpwrog yivetal Oeog, iva Ogov Tov ASau
anepydontat..» (kamote, maAlwd, emebuunoe o Adau
va yivel Ogoc kal Staevobnke olktpd. Twpa o Oedg
yivetal avBpwrmog yla va enetepyaodn Ty Katd Xapw
Bewaon tou Aday).

ESw n attia. ESW kol 0 OKOTOC TNG evavBpwmnoeEwS
Tou @egou. H miotn pag dev elval mAdouo davtaoiag
aA\G amoAuta Sikatohoynpévn. Autog mou aomdaleTal
™ XploTlavikn aAnBeta, amodelkvUeTal o o 6ohOg
ar’élouc. Matl pag minpodopel o 5lo¢ o capkwOelg
Y16¢ kat Adyoc tou OgoU, «EAv yap un miotevonte OTL
£€yw iy, anobaveiobal év Talg apaptialg LUV (lwav.
N’ 24)- Eav dev motevoeTal OTL eyw Elpal o HOvoC kat
TIPAYHATIKOC ZwThp, Ba amoBdvete Baupévol €1¢ Tag
apaptiac oag (Metadpaon Tpeumeda).

Epelc opwg, mou pe t xdpn Tou OgoU, MOTEVOAUE, AG
Parlope amod kapdLag kat v akouoBel mavtol, «XpLlotog
yevvartal dofdoate... Xplotog €Mt yi¢ LPwONTe...».
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The Miracle and Joy
0]’A Christinas — How

shonld we respond?

he miracle of Christmas - if we stop to really

I think about it - is one of the greatest and most

wondrous mysteries in the history of creation.

The pre-eternal God, the creator of everything visible

and invisible, decided to come down to earth and live a

human life like all of us! God, the architect and master

of the universe, voluntarily subjected Himself to pain, to
sorrow, and to difficulties.

Even more so, He did not come in triumph and glory, as
a king normally arrives, but rather humbled Himself by
being born in a manger surrounded by animals.

And why? As the hymns we chant at the Matins of
Christmas explain, although "Man was made in the
image of God, because of his transgression he tumbled
down, and was to corruption wholly bound’ Through
the birth of Christ, however, "the wise Creator once
again refashions [us]" Or, as St Athanasios puts the
matter more succinctly, "God became man so that man
might become god" (with a lower case "g"). Christ's birth
allows us, who were created in His image, to grow into
His likeness and become truly holy. We can become like
God! As St John Chrysostom preaches, "God is now on
earth, and man in heaven', which means that "paradise
is unlocked, the curse is taken away, sin is removed from

"

us.

This is why Christmas is a time of universal happiness
and joy, both in the world and in our Church. The hymns
demand, for example, that we "Sing to the Lord, all you
who dwell on the earth;, and in merry spirits, O you
peoples, praise His birth. For He is glorified"

But what does this mean for us? Is Christmas a mere
commemorative event, where we are invited to joyfully
reflect on Christ's birth and celebrate its undoubted
historical significance? If so, we have unfortunately
missed the point. The Church hymns proclaim, in the
present tense: "Christ is born; glorify Him! Christ is

come from heaven,; go and meet Him" Christmas is the
celebration of not just Christ's birth in Bethlehem two
millennia ago, but also the re-birth of Christ today in our
hearts.

This is why the only proper way to respond to and
spread the joy of Christmas is for each of us to renew our
relationship with Christ. This is the joy of the Christmas
message because, as the Evangelist Luke says, there is
"joy in heaven... and joy in the presence of the angels of
God" when a sinner repents (Luke 15:7-10). Before this
can happen, however, we must purify ourselves from
sin as best we can, because it is the "pure in heart"who
see God (Matt 5:8).

And just as the Lord Himself was born in humble
circumstances; we too can manifest His love in small,
humble, modest ways. All the Lord requires is that we
cheerfully give ourselves (2 Cor 9:7) - our kindness, our
respect, our forgiveness, our compassion, our love - and
He will do the rest.

May the miracle of our Lord’s Nativity fill all our hearts
with love for Him so that He may be born into all our
hearts, and may He grant us a very blessed and merry
Christmas and a Happy New Year!

May the miracle of our Lords
Nativity fil] all onr hearts with love
for Him so that He may be born
into all our hearts.

&
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Saint Gervasios Paraskevopoulos
(1877 - 1964) was one of the great
lights of Orthodoxy in 20" century
Greece. His zeal for God and love
for all people was such that, in 2017,
Metropolitan Chrysostomos of
Patras confirmed that a submission
had been made to the Holy Synod
for Elder Gervasios to be officially
recognised as a Saint of the
Church. This is consistent with

the proclamations of the people of
Patras at his burial in 1964, where
they shouted, "He is a Saint!". And
a few weeks ago on November 16,
2023, the Holy and Sacred Synod
of the Ecumenical Patriarchate
officially declared Gervasios
Paraskevopoulos as a Saint on the
Orthodox Church Calendar to be
commemorated every year on the
30th June, the day of his repose.

Saint Gervasios was born in
Nymphasia (a village in central
Peloponnese) in 1877 Although he
had a difficult childhood, including

4 | HOLINESS IN OUR TIMES

Saint -

~Gervasios
Paraskevopoulos

losing his mother from a young
age, he grew up with a strong

faith. At 26, he was tonsured a
monk, and at 33 he was ordained

a priest. Significantly, he was also

a spiritual child of St. Nektarios of
Aegina when he was studying at
the Rizarios Ecclesiastical School in
Athens.

Saint Gervasios' zeal for Christ and
his Church was fiery, and he had
an almost unlimited capacity to
sacrifice himself in his love for his
flock. He would serve the Divine
Liturgy four times a week together
with many other services, give
sermons daily, hear confessions,
and do charity and missionary
work. He was the first in Patras

to organize and run catechetical
schools, and his students
numbered in the thousands.
Professor Trembelas writes that

he remembers Saint Gervasios
"surrounded by a multitude of
children" with considerable love,

patience and calmness.

At one point, Saint Gervasios was
asked to slow down and rest during
the summer months so he could
recover with strength for the next
year. In a characteristically selfless
response, he said "but does the
Devil ever give up? If we could at
least close him up in a jar during
the summer months, then we would
also rest... we also haven't got time
to lose; we are obligated to work... in
order to safeguard the sheep from
the wolf . Even when he became

ill towards the end of his life, and
he could not get out his bed, he
would preach to the multitudes
who crowded around by taking

a microphone in his hand and
preaching from his bed into the
special room outside his cell which
was set aside for this purpose.

His sermons had such power that
those listening would sometimes
interrupt him and confess their sins
in public.

Further, his pastoral mission and
his sacrifice for others did not come
at the expense of his own personal
ascesis. Before each Divine Liturgy,
for example, he would not lie down
at all the previous night in order to
prepare himself.

Saint Gervasios reposed in the
Lord in 1964 at the age of 87. In
2014, his relics were translated to
the Church of St Paraskevi in Patras
(at the Anaplastiki School), which
he founded. At the 50t anniversary
of his passing, Metropolitan
Chrysostomos described Saint
Gervasios as "a Liturgist of the Most
High" who was "seen to elevate
between heaven and earth and
lived the moving experiences of the
Saints of God"

May we all be blessed through the
prayers of the newly canonised
Elder Gervasios.



WITH Fr D. K.

In terms of who can be a godparent in an Orthodox
Baptism, Church Canons state that such a person
needs to be Orthodox and be at least 12 years of age.
At a deeper level, for the godparent to fulfil their role
properly, he or she should love Christ and be
close to the Church, someone who is a
good role model in terms of their faith
and virtue. Of course, we all lack in
this, but at least the godparent should
be someone who earnestly wants
to progress spiritually,. When you
are approached and asked to be a
godparent, it is best not to answer
immediately. Reflect on whether you
are ready for this holy work. It is also
very good to speak to your spiritual
father who hopefully knows you well and
can guide you.

During the Baptism Service the godparent needs to
be prayerful and aware of the awesomeness of what
is happening - that someone is entering the Church!
Amongst other things during the Service the godparent:
+ makes a public profession, rejecting the devil and
accepting Christ, and then recites the Nicene Creed.
In the case of an infant, the godparent does this on
behalf of the child. In the case of an adult, the one
being baptised and the godparent make these public
professions in unison (These responses can be read
from a book during the Service);

+ holds the bottle of oil while the Priest blesses it;

+ cups his hands over the water so that the Priest can
pour blessed oil there and then anoint the one being
baptised;

+ dabs the one being baptised with the blessed oil;

+ just after the Baptism, receives the infant into his or
her arms; and

+ after the one being baptised has changed into
their new garment, the godparent walks around the
Baptismal font 3 times, always opposite the Priest who

is censing, the godparent either holding the baby or, in
the case of an adult, next to the newly baptised with
both of them holding lighted candles.

Typically the godparent brings to the Service
of a child's Baptism a:
1. Cross to be worn around the
neck;
2. Small bottle of olive oil;
~ = 3. Hand towel;
“ 4. Bath towel;
5. Linen sheet large
enough to cover the baby;
6. White singlet;
7. Bar of soap;
8. Candle; and
9. White clothing that the baby
wears after the Baptism

On the third day after the Baptism, typically the
godparent of a child visits the family, bathes the baby,
and washes whatever has been stained with blessed
oil. The water is then emptied either into the sea or river,
or in a garden or pot plant. The godparent also comes
to the same Church with the one that was baptised at
least 3 times and accompanies him or her with a lighted
candle as he or she receives Holy Communion.

Then of course the hard work of being a godparent
begins. Definitely the role of a good godparent is not
just to occasionally give a present to their godchild and
take them an Easter candle every Pascha. They need to
become a friend in Christ and maintain close contact
with their godchild. They need to help the child or the
adult spiritually, guide them, encourage them to live the
life of the Church, to join a Sunday School or a fellowship,
encourage the reading of spiritual books, and generally
nurture their faith. The godparent, mainly through their
example, needs to help the newly baptised grow in
holiness and come closer to Christ and His Church.

Q&A WITH THE CLERGY | 5



“BE OF GOOD CHEER?”

St Euthymius the Great

In the city of Melitene in Armenia,
after many years of childlessness,
Paul and Dionysia, entreated God
for a child. They had a vision and
heard a voice saying: "Be of good
cheer! God will grant you a son
who will bring joy to the churches”.
When he was born, they named him
Euthymius, meaning "good cheer”,

Soon after his birth, Euthymius’
father slept in the Lord and his
mother, wanting to fulfil her vow
in dedicating her son to God,
presented him to the Bishop of
Melitene who made him a reader.
His love and zeal for the Lord
increased, and he was tonsured

a monk and ordained to the
priesthood. He was tasked with
supervising the monasteries of
the city but found most peace
when remaining in solitude in the
wilderness. His desire for stillness
and solitude drove him out of the
city and into the desert where he
visited the holy fathers. Eventually
he settled in the Tharan Lavra.

Many years passed and the Lord
revealed his place of solitude, for the
benefit of the faithful who flocked

to him seeking spiritual guidance,
and the monastic community

grew. St Euthymius provided for
them by entrusting St Theoctistus
(September 3) - a monk who
shared his spiritual mindset and zeal
- to supervise the monastery.
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St Euthymius provided wisdom on
many matters of the Church. In the
year 451, the Fourth Ecumenical
Council met in Chalcedon to
condemn the Monophysite heresy
of Dioscorus, which asserted that
in the Lord Jesus Christ there is
only one nature, the divine. Saint
Euthymius accepted and taught
the decisions of the Council which
led those who erred to change
their mind, following his example.
He taught the monks the ascetic
struggle not just in word but in
praxis. He performed countless
miracles, healed the sick, and

cast out demons. Unable however
to withstand worldly praises, he
secretly fled the monastery with

a disciple and withdrew into the
desert.

Some brethren from the Lavra
would say that when St Euthymius
would celebrate the Divine Liturgy,

fire descended from Heaven and
would encircle him. St Euthymius
revealed to several of the monks
that he often saw an angel
celebrating the Holy Liturgy with
him. Moreover, he could discern a
person's thoughts and spiritual state
from his outward appearance.

On the eve of the feast of St
Anthony the Great (January 17), the
Lord revealed to St Euthymius his
time of death. He then served his
last vigil, revealing to the fathers his
calling from the Lord. After providing
final words of instruction to them,

St Euthymius remained at the altar
for three days, where he gave up his
spirit on January 20, 473 AD aged
97.

“Look to yourselves and preserve
your souls and bodies in purity.

Do not fail to attend the church
services and keep the traditions
and rules of our community. If

one of the brethren struggles with
unclean thoughts, correct, console,
and instruct him, so that he does
not fall into the devil’s snares.
Never refuse hospitality to visitors.
Offer a bed to every stranger. Give
whatever you can to help the poor
in their misfortune.”

St Euthymius is called the 'Great,
as was his firm confession of the
Orthodox faith.

Commemorated 20th January



ST Macarius AND THe

TaLgiNnGe SEULL

Abba Macarius said, ‘Walking in
the desert one day, | found the skull
of a dead man, lying on the ground.
As | was moving it with my stick,
the skull spoke to me.

| said to it, “Who are you?"

The skull replied, “I was high priest
of the idols and of the pagans
who dwelt in this place; but you
are Macarius, the Spirit-bearer.
Whenever you take pity on those
who are in torments, and pray for
them, they feel a little respite.”
The old man said to him, “What
is this alleviation, and what is this
torment?”

He said to him, "As far as the sky
is removed from the earth, so
great is the fire beneath us; we are
ourselves standing in the midst

of the fire, from the feet up to the
head. It is not possible to see
anyone face to face, but the face of
one is fixed to the back of another.
Yet when you pray for us, each of
us can see the other’s face a little.
Such is our respite.”

The old man in tears said, "Alas
the day when that man was born!"
He said to the skull, “Are there
punishments which are more
painful than this?" The skull said
to him, “There is a more grievous
punishment down below us."

The old man said, “Who are the
people down there?"

The skull said to him: "We have
received a little mercy since we
did not know God, but those who
know God and denied Him are
down below us.”

Then, picking up the skull,

the old man buried it.

(The Sayings of the Desert Fathers,
The Alphabetical Collection:
Macarius the Great, 38)

This vivid account, relayed by
Saint Macarius the Great (300-
390 AD), describes the state of
the soul after death, which has
not found repose in the Lord. The
account illustrates that the souls
of the dead are conscious and can
experience pain. This description
is harmonious with our Lord's own
teaching in the account of the rich
man and Lazarus (Luke 16:19-31),
in which the former, being in
Hades, cries out 'Father Abraham,
have mercy on me, and send
Lazarus to dip the
end of his finger
in water and cool
my tongue, for |
am in anguish in
this flame.' (v. 24)

A strong warning is also given to
us Christians, who will face greater
judgement for denying God than
those who did not know Him, to
whom some mercy is shown even
if they lived sinful lives.

Even so, the account ultimately
provides us with hope in the
mercy of God. It is clear from the
story that prayers for the dead
were considered effectual in the
early church, and provided the
soul respite from suffering. This
tradition has continued today

in the Orthodox Church, which
unlike many other Christian
traditions, fervently offers prayers
for the repose of the departed ‘in
a place from where pain, sorrow
and sighing have fled' (memorial
service of the Orthodox Church).

Itis our privilege as Orthodox
Christians to continue this tradition
and pray for our departed by name,
as they certainly perceive our
prayers for them and are benefited.
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Icon of the

The Nativity

At Christmas vespers, the faithful hear the following
idiomelon hymn sung before the doxastikon:

“"What can we offer you, O Christ, who has appeared on
earth asa man for our sake? Each one made by you offers
you its thanks: the Angels, their hymn; the heavens, the
Star; the Magi, their gifts; the Shepherds, their wonder,
the earth, the Cave; the desert, the Manger, and we, a
Virgin Mother. God before the ages, have mercy on us’

Just as the Church draws the faithful into the feast
with hymnology designed to bring the past into the
present, so too the icons of the Church are painted in
such a way as to portray events and people as if they
were happening or living in the present time. The icon
of Christmas, like the hymn above, brings together
various symbols, characters and objects to make the
feast living and present, taking it out of the tyranny of
history as if to invite us to participate today.

Traditionally, the icon of the nativity depicts Christ
lying in a manger situated in a dark cave. The
darkness invokes the words of Isaiah, “the people
who walked in darkness have seen a great
light; those who dwelt in the land of the shadow
of death, upon them a light has shined” (9:2).
Christ's presence in the cave represents the light
that he has brought to the darkness that had
enveloped His generation. The contrast of light and
darkness tells of the enlightenment He will bring

to the world by His teaching and the redemption
He will bring to the human race by His incarnation.

But notice, doesn'tthe manger in that cave look more like
a coffin, and the swaddling cloth the Child is wrapped
in similar to a funerary shroud? That is precisely the
iconographer’s intention. For, from His birth, the God-
man was preordained to be sacrificed for the sins of the
world.

Next, we see Joseph who appears to be lost in his
thoughts, troubled by what has just taken place. The man
speaking with him represents the Devil, who fills Joseph
with doubts about the virginity of his betrothed. Joseph
represents the struggle those with a worldly mindset
encounter when faced with the conflict between faith
and reason.

Like the hymn, the icon depicts the Star, the Angels,
the Magi and the shepherds. All creation rejoices at
the mystery of this historic birth. We see the Angels
conversing with the shepherds, the Magi bearing their
gifts, the star leading all to the feast. These are all images
from the gospels depicting the common joy of creation
(including the animals) at the arrival of the Messiah.

Lastly, perhaps the most prominent figure in the
icon is that of Panagia, who depicted in flesh the
undepictable Word of the Father (see kontakio hymn
of Sunday of Orthodoxy). It is by her submission
to the will of God that God became man bringing
about the salvation of all mankind. Her humility is
depicted even in this moment of indescribable glory.

Thus, the icon of the nativity draws us into the feast
to live it presently, joyfully and in awe of God's great
condescension.

Christ is 1§om./ G/omjﬁ/ Him!
Wishing you-a Merry Christmas
and Blessed Mey)“ _Year 2024

Lycrae “‘ Tean

OURICONS | 9



The struggle of s

JACOB

The relationship between God and humanity is complex
and multifaceted, recounted in many ways for centuries.
In the Old Testament, we see people struggling to
understand God's ways but also struggling to come to
terms with each other. One such example is the struggle
of Jacob.

When his mother Rebecca was pregnant with twins,
the two struggled with each other in her womb, and
it was revealed that she would bear two nations, and
“the older shall serve the younger” (Genesis 25:23).
Esau was the first-born, but Jacob (literally, supplanter)
emerged, holding onto Esau’s heel. The two grew up
to be quite different, but somehow Jacob was more
scheming and managed to steal his brother’s birthright
and blessing by deceiving his father Isaac. This made
Esau want to kill Jacob, but he was waiting till after their
father's burial.

To avoid Esau's revenge, Jacob was sent away where
he stayed for about twenty years. He married Rachel
and Leah, had children and acquired a large amount
of livestock. He then decided to return to the land of
Canaan, but was afraid of the encounter with his brother.
He sent messengers ahead to announce his return, but
they came back with the news that Esau was coming
out to meet him with 400 men.

Struggle without giving up, not so that
we can overcome God, but so that we can
receive Him. When we receive God, then we
have everything, and we find peace with all
those around us.

Alarmed by this, Jacob turned to God in prayer to
deliver him. He devised a plan to soften his brother's
heart before meeting him face to face. Arranging his
livestock into droves of goats, rams, camels, cows, bulls
and others, each separated by some distance, he then
sent them all out in the direction of his brother. As each
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drove arrived, his men told Esau, “these are your servant
Jacob's and he is also following behind”

That night, Jacob rose early and sent his family and
the remainder of his belongings over the river Jabbok,
and he remained alone. Then, an Angel appeared and
wrestled with Jacob. The two struggled until daybreak
but the Angel could not prevail over him. The Angel
then touched Jacob's hip to dislocate it, but Jacob still
refused to let go until the Angel blessed him. So the
angel blessed him there, giving him the new name,
Israel (literally, to struggle with God, but also, a man
seeing God, and, a prince ruling with God), because he
struggled with God and man and prevailed (Genesis
32:28). Eventually Jacob and Esau were reconciled, they
embraced and wept together.

This passage teaches us that we must strongly
persist with our faith and trust in God, so that we may
receive His blessing. We need to separate ourselves
from all our belongings, and even those close to us,
and remain alone with God. Jacob demanded that the
Angel bless him. We too must struggle without giving
up, not so that we can overcome God, but so that
we can receive Him. When we receive God, then we
have everything, and we find peace with all those
around us.



This phrase and all that it
signifies, is an essential,
ever-present aspect of the
life of Orthodox Christians.
We encounter it scripturally
in many instances in the Old
Testament (e.g. Psalms, Isaiah
and elsewhere) as well as in
the Gospels, where we encounter
people in need, directly addressing
Christ with the phrase, “Lord, have mercy!
Examples of this are the two blind men shouting out to
Jesus in Matthew 20:32, and the father of the demon-
possessed child of Matthew 17:15.

Furthermore, we have evidence of its liturgical use in the
Apostolic Constitutions, an early Christian compilation
of instructions for church administration and worship,
specifically in the section regarding the Divine Liturgy.
For example, regarding the catechumens: “You
catechumens, pray, and let all the faithful pray for them
in their mind, saying: Lord, have mercy upon them”

Then further on, in reference to prayers for the bishop
- "But at the naming of every bishop by the deacon,
as we said before, let the people say, Lord, have mercy
upon him; and let the children say it first” - and for the
baptised, - “Let us all still earnestly say on their account:
Lord, have mercy upon them" - and for families,

“Let us pray for those that are in marriage and in child-
bearing, that the Lord may have mercy upon them all”

There is no prayer or service of the daily worship of the
Orthodox Church where this short phrase is not used.

St Romanos the Melodist poetically explains the reason
for asking God for mercy in the refrain of his Kontakion
on the Washing of the Feet (Holy Thursday):

<« Lord Have Mercy

“Be merciful, be merciful, be merciful to us, you who put
up with everyone and awaits all people”

What does God, who is All-Powerful and Impassible,
put up with? What does he bear or tolerate?

Within this refrain, we see that we cannot offer anything
new to God that He has not already created.

Our very being, our talents, our gifts, the material and
spiritual world are all the works of His hands. The only
things that we are solely responsible for, for which God
bears no part in at all, but must put up with all the same
out of respect for our free will, are our own sins.

It is then that we realise, and this is reinforced by our
prayers and Church services on a continuous basis,
that, just like the loving father of the parable of the
Prodigal Son, God awaits our return from the land of
sin. He awaits our repentance. He expects our return.
We repent for our sins and have hope that His mercy
will allow us back into His embrace. It is true that in
this world, this return to the Father is not always a final
action, a single movement never to be repeated.

Many spend their lives fighting
a particular passion
or temptation.
However, as long
as we continue to
live in this corrupted

Lord have
mercy.
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Book Review

The Life of

Saint Anthony
by St Athanasius

“Proof of his virtue and that his soul was loved
by God is found in the fact that he is famous
everywhere and is marvelled at by everyone and is
dearly missed by people who never saw him... For
how is it that he was heard of, though concealed
and sitting in a mountain, in Spain and Gaul, and
in Rome and Africa, unless it was the God who
everywhere makes his men known who also
promised this to Anthony in the beginning? For
even though they themselves act in secret, and
may want to be forgotten, nevertheless the Lord
shows them like lamps to everyone.”

These words were written in the years directly following
the death of one of history’s most famous monastics.
The Life of St Anthony gained a remarkably ubiquitous
popularity in the early Christian world. Beyond an
exclusively monastic audience, the work was read
and appreciated by everyone from the Emperors in
Constantinople to the Hellenistic philosophers of Athens
and Alexandria. St Athanasius the Great of Alexandria,
a distinguished church father, who solidified his own
place among the Church's greatest saints in his writings
and battles against Arianism, was a close companion
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THE LIFE OF ANTONY AND THE LETTER TO MARCELLINUS
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of St Anthony and authored the text shortly after the
Saint's passing in 356 AD.

The work was penned as a response to the eager
inquiries of a group of monastics seeking information
on the life of the great ascetic. St Anthony retreated as
a young man to the Egyptian desert, living a long life
of ascesis and holiness that culminated in the flocking
of thousands to the desert, who were all inspired to
search for this same angelic life. Whilst monasticism
had a modest presence in Egypt already, St Anthony
is rightly considered the founder of monasticism in the
Egyptian desert.

St Athanasius' vivid descriptions of the sufferings
endured by St Anthony gained such renown that one
is as likely to encounter depictions of the Saint and his
trials in Orthodox monasteries as in art galleries. These
trials and temptations, as recorded by St Athanasius,
as well as the Saint's miraculously ascetic feats, form
a significant portion of the work. Despite countless
demonic obstacles thrown in his way, St Anthony
overcomes them all, repeating one message: the devil
is powerless in the shadow of the cross. He who bears
his cross and fears the Lord, has nothing else to fear.

St Athanasius expresses regret that his exposition
contains only a small amount of the vast number of
miracles performed by the holy ascetic. Apart from
recalling St Anthony’s myriad of miracles, the work is
full of longer sections in which St Athanasius recounts
the Saint's teachings, the many visions he had, and
the saintly manner of his death. This remarkably
approachable work has stood the test of centuries,
earning its place as a seminal writing of the Church. It
is a true classic.
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OUR CREED

I acknowledge one baptism for the forgiveness of sins

Following the description of the
Church in our Creed, Article

10 fittingly leads the faithful to
"acknowledge one baptism’, since
this particular Mystery establishes
the way of entry into the Church for
each person. To be baptised is a
confession of the Person of Christ,
His salvific work and of the Holy
Trinity.

Before His Ascension, Christ
commissioned the Apostles, “Go..
make disciples of all the nations,
baptising them in the name of

the Father and of the Son and

of the Holy Spirit, teaching them

to observe all things that | have
commanded you” (Matt 28:19-20).
Baptism marks the incorporation

of a new member into the Body of
Christ. It is the initiation into a life-
long journey towards the heavenly
kingdom; a journey imbued with
the individual's deep longing to “put
on Christ” (Gal 3:27), to participate
in His life and become a son of God
by adoption (see Gal 4:4-7).

St Basil the Great in his
“Exhortation to Baptism” states,
“Baptism is the ransom of captives,
the forgiveness of debts, the death
of sin, the regeneration of the soul,
the robe of light, the seal which
cannot be broken. It is the chariot
to heaven, the means to attain

- the kingdom, the gift of adoption.”

Without Baptism, our experience of
God remains limited. We need to

sins”; to be cleansed, enlightened
and transformed by the grace of
the Holy Spirit.

.;j be baptised “for the forgiveness of
1
(

. Under the Old Covenant, St John
. the Baptist proclaimed to the
people, “I indeed baptise you with
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water unto repentance, but He who
is coming after me is mightier than
l.. He will baptise you with the Holy
Spirit and fire” (Matt 3:11). John's
baptism could not grant remission
of sins, but served as an important
preparation for the people to repent
in order to receive Christ and His
teachings. This greatest of the Old
Testament Prophets recognised his
own need for baptism under Christ,
telling Him “I need to be baptised
by You, and are You coming to me?”
(Matt 3:14).

Though without sin, Christ
undertook John's baptism, revealing
the importance of this Mystery and
our need for it as descendants of
Adam subject to the influence of
the "old man” (see Eph 4:22). He
also transformed the Mystery into
one of Rebirth, lllumination and
Sanctification. Following Christ's
saving work and Pentecost,
Baptism became the means

by which we not only receive
forgiveness of sins, but also the
gifts and strength of the Holy Spirit,
enabling us to be joined to Christ
and become heirs of His eternal
kingdom. As St Basil states: “John’s
baptism made a break from sin;
Jesus’ baptism is union with God.”

Speaking to Nicodemus, Christ
declared, “Most assuredly | say to
you, unless one is born of water
and the Spirit, he cannot enter
the kingdom of God” (John 3:5).
Through Baptism we acquire the
means of communing with Christ
(especially in the Holy Eucharist),
and through the Mystery of
Chrismation (which immediately
follows Baptism in the Orthodox
Church) we acquire “the seal of
the gift of the Holy Spirit” (see 2
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Cor 1:21-22). Through Baptism, the
“image” of God is restored in us
(having previously been marred

by the ancestral sin) and through
Chrismation, we are granted the
possibility to achieve the “likeness”
of God.

Orthodox Baptism is participation
in the death, burial and
resurrection of Christ, through

the triple immersion and rising
from the sanctified water. It is the
foundational Mystery, opening the
door to our participation in all the
Mysteries of the Church. It offers
spiritual healing and regeneration,
which can only be fully realised
through our purposeful struggle to
die to sin and be joined to Christ at
every moment.

In Chapter 6 of Romans, Apostle
Paul speaks extensively on Baptism
- “Therefore we were buried with
Him through baptism into death,
that just as Christ was raised from
the dead by the glory of the Father,
even so we also should walk in
newness of life” (Rom 6:4).

What does it mean to “walk in
newness of life"?

In the words of St Basil, “..discipline
of the eyes, government over the

tongue, proper service of the body,
humility of mind, pure thinking;

turning away from anger; going

beyond that which is expected of

you, not taking others to court over

what they have stolen; responding

to hatred with love, enduring
persecution, and when insulted,
appealing to harmony. Be dead to

sin. Be crucified with Christ, your

whole heart in love with the Lord”

OUR CREED | 13
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EIZATQI'H 2THN
ATIA TPAGH J

€ TIPONYOUUEVO ApBPO g

”  avadEPAUE TIWE UTIHPXE
GV, xamola tepapyia ota BpAla

(9% tnc TANAX — Mohatde
AlaBnknc yla toug loudaioug —n
Topd — NOpog Atav avapudLoBntnTn
o€ KUpog, Ta NeBLelp — MpodnTeg
Ta anodéyovray oL MpapuaTelc
kot Qaploaiol aAAd OxL oL
Jabdboukaiol (utnpETeC TOU
NaoU Tou 20AOPwWVTOC) EVW TA
KetouBelu — Ayloypada sixav
Ayotepn amodoxn. To 90 w.X.,
THPE HEPOC N pafBLvikn cuvodog
¢ lapvelog otnv MNalatotivn mou
OPLOTLKOTIONOE TOV Kavova TG
TANAX. Autrv amodextnkayv xwpig
ETLHUAAEELC OL TTpWTOL XpLOTLAVOL,
XPNOLUOTIOLWVTAC LAALOTA TO
Ke(UEVO TNG LETADPACEWC TWV
ERSounkovta (O). Autn n MNaAala
AwaBnkn ntav n povn Stabéoiun
B{BAOC TWV MPWTWV XPLOTLAVIKWY
SEKAETIWV.

H dlapopdwon Tou kavova Tng
Kawng Alabrkng otn onpepvn
NG Hopdn lval moAUTAOKN Kol
o€ kamolo Babuod acadng. O Blog
Kat n Sdaokaiia tou Kuplou
Incou dladibovtav mpodopLka.
To TPWTA YPamTd Keipeva elval
Ol LEUOVWIEVEG ETILOTOAEC TOU
Anootohou MavAou o SLadpopeg

ExkkAnolieg kal mpoowna o
Sdlaotnua mepimou 15 etwy. Ao
Vv npo¢ KoAaooae(g emoTtoAn
(&', 16), paBaivoupe mwg Eyve
avTaAAayr QUTAC TNC ETLOTOANG
pe auth Twv Aaodikaiwy (n
teleutaia Sev €xel owOel).
Katd tov (610 tpdmo pmopou e
Va UTTOBE0OUE TTWGE EYLVE
LLLOL TTOPOUOLOL OVTOAAQYH TWV
ETILOTOAWY TOU ATTOGTOAOU TWV
€BVWV O€ YEITOVIKA PEPN, A.X.
OiAurol kat Oscoahovikn
otn Makedovlia, faAatia, Edecog
kot Kohoooal otn Mikpd Acia.
To moTE AKPLBWE OL ETILOTOAEC
Tou MavAou cuykevtpwBnkav o
€va oUVoAo elval AyvwoTo, aAd
TO Yeyovog otL 0 KARuNng Pwung
yUpw oto 95 L.X. daivetal va
avTtAel amo ula ouAoyn, n omola
TEPLELXE GlyouPA TIC ETILOTOAEG
TIPOC TOUG OE0OANOVIKELG, TOUC
Pwuaioug, Touc MAATEC, TOUG
Edeoloug kat Toug OAmmnoioug,
LLO.C UTIOXPEWVEL VAL UTIOBECOULLE
OTL 6N ota TéAn tou A" L.X. alwva
LLLOL 1) TIEPLOOOTEPEC (N TIANPELC)
OUANOVEC €TILOTOAWY TOU lNMavAou
ATAV EVPEWG YVWOTEG.

Elval akoun SuckoAdTEPO Va
kaBopiooupe To moTE akpLBwg Ta
TECOEPQ EVAYYEALO OTTOTEAECQV TO
oUVOAO TIOU €XOUE OTA XEPLAL LG
onuepa. Ta apxaldtepa cwloueva
XEPOYPad A TTIOU TIEPLEXOLV

KOl TQ TECOEPQ EVAYYEALA Lol
XpovoAloyouvTtal cuvhBwe yupw o0To
150 p.X. Yrapxouv evdeiéelc OTL TO
KaB&va amo ta TEcoEPA EVAYYEALQ
KUKAOPOPOUGE TTPONYOUUEVWG
aveéaptnta. MNa mapadeypa

OTLG ETLOTOAEG TOU MauvAou ot
TIEPLOCOTEPEC TIAPATIOUTIEG OE
EVAYYEALKA xwpla oxetilovTatl

e to Katd Aoukdyv, yeyovog mou
UTTOVOEL OTL LETAEY TWV TTAUAELWY
EkkAnolwy KukAodopoloe KAt
TIPWTO AOYO AUTO TO EVAYYEALO.
Ao edw umopel va cuvayel kaveig
OTL Kal Ta. UTIOAOLTIL EVAYYEALD
oLUVOEOVTAV TPOTIAVIWVY IE

OUYKEKPLUEVEG TOTILKEG EKKANOLEG.

MUpw ota péoa tou B’ atwva p.X. To
LEYOAUTEPO LLEPOC TWV ETILOTOAWV
ToUu MavAou Kal Ta TECoEPQL
euayyélla kukhodopoloav Kal
Atav anodektd o eVpL MAa(cLo.

To oTolXelo TTOU pag eMIBERALWVEL
LE KaBopLoTLKO TPOTIO QUTHV TNV
uTIOBEGDN TIPOEPYETAL ATIO TOV
aLPETIKO Mapkiwva. O Mapkiwv
NpBe otn Pwun yupw ota 140

W.X. kal pabnrevoe SimAa oto
YVWOTIKO Sidaokalo Képdwva,

0 omolog mioTeve OTL 0 OOC TNG
MaAatag AtaBnkng Sev ATav o

©@eb¢ o knpuéav ol Atootohot. O
Mapkiwv avéntuée autrv TV LOEa
KQTOAHYOVTAC OTO CUUTEPOOUA OTL
adol 0 Oed¢ TNG Maialag Atabrkng
ayamouoe Povo Toug lovdaioug,
EVW 0 O0¢ TWV ATOOTOAWY OAoUC
TOUG avBpWToUG, TOTE KABE

ypartr) avadopd otoug loudaioug
w¢ ayarmnuévou Aaou Tou Oeol
enpemne va BewpnBel wg voba. Etol
QVETTUEE TOV TIPWTO (0WG oWIOUEVO
Kavova LEpwyY ypadwy, o omoiog
Sev meplelxe OpwC KaBoAou TNV
MaAald AlaBnkn, oUTe Ta eVAYYEALQ
ToLU Mdapkou, Tou MatBaiou kal
v Mpog ERpaioug emLoTOAN TOU
MavAou. Artodexotav Kupilwg

TO LEYOAUTEPO LEPOG TOU Katd
AoUKAV Kol O€KAL ATTO TLG ETILOTOAEC
Tou MavAou.

Ye kaBe meplmTwon n mpoonadela
Tou Mapkiwva €kave TNV KABaUTO
EkkAnola va katavonoetl moéoo
ONUOVTLIKO ATAV VA KATOPTLOTEL
EVaG KAVOVOC KELLEVWY TIou Ba
elxe eupuTEPO KUPOC Kat 6 Ba
emNPealOTaV Ao MPOOWTTKEG
ETUAOYEG. TEVIKA O [VWOTIKLOPOG Kall
Ol ALPECELC TNG EMOYNG, OL OTtolEeC
SLEBeTav TLG SLKEC TOUC TIPALELG,
euayyEALa Kal amokaAUELG,
avaykaoav tnv EkkAnota va
Slepeuvnoel kal va kaBopioel 0Ao
KOLL TTLO QLUOTNPEA TO TIOLOL YPATITA
Kelpeva empemne va Bewpouvtal
auBevTikEC tnyEC Tou Belou Adyou.



Ol apxEC TTOU XpNoLUoToinoE N
ExkkAnoia yla autov tov Kaboplopo
daivetal otL ATav BaCIKA TPELC:

1) Ta kelpeva €mpeme va eival
oAnBwc amooTtoAkd, SnAadn
VPOLLEVA aTto KATIoLoV ATTOOTOAO 1
€Vay OTEVO LaBnTh amooToAoU.

2) KaBe ypamto, yla va
ouumeptAndBel otov kavova, Ba
ETIPETIE VA LNV avTiTBeTal oTIg
QTTOOTOALKEG SLOAXEG.

3) TéAog, ula Tpitn Baotkn

apxn daivetat OTL ATAV TO Va
XPNOLUOTIOLELTAL KATIOLO KELEVO
OTNV TAKTLKA ATpEla pLog LeyaAng
Kal avayvwplopévne EkkAnaoiag.

Av ol 'vwaoTikol kat o Mapkiwv
«BonBnoav» tnv EkkAnola va
dnuloupynoeL To 51k TNG Kavova,
pLot AAAN aipeon, ol MovTavloTEG,
™V wbnoav, onwg dalvetal, va Tov
KAe(o€l 0pLoTikA. OL MOVTOVIOTEC
epdaviotnkayv yupw oto 170 p.X.
KaL €vag amo Toug Baclkoug Toug
LOXUPLOLOUG ATV OTL 0 Oedg
e€akohouBoUoe va TouG EUMVEEL
npodnTeleg Kal XpNopoUG, TOUG
omolouc katéypadav wg Lepouc.
H amoppupn auTwy TWV VEWV
MpodNTELWY KAl armoKoAUPEWY
ONUATOSOTNOE TO TPWTO B yLa
TO KAE(OLUO TOU Kavova amod Thv
ExkAnoia: oto €€r¢ bev yivovtav
SeKTA MPodNTIKA 1 ATTOKAAUTITIKA
Ke(LLEVA TTOU NTAV TTPOTOV TNG
olyXpovNG EMOXNC KA OXL TNG
QTTOCTOALKNC TtEPLOSOU.

Mpoc ta TéAN Tou B’ alwva o
KAALNg o AAe€avdpelc, av Kal
XPNOLUOTIOLEL Eva TTAB0C¢ TNy WV
(omwc o EvayyEAilo Twv ERpaiwv
Kat To EvayyéAlo Twv Alyumtiwy),
€XEL WG BaOLKO KOPUO TOU

KOVOVQL TOL TEOOEPQ EVAYYEALQL,
SOEKATECTEPLS ETILOTOAEC TOU
MavAou, T Mpatelg, Tnv A’ Métpou,
A’ lwavvou kat TV AmokaAun, VW
o TeptuAALavog apabetel ywpla
oo ONOL T ONUEPLVA KOVOVLIKA
BuBALa, ektoc amo tn B’ Metpou, TNV

ETILOTOAN TOU lakwBou Kkal Tig B’ kat
I lwavvou.

JTa TéAn, Aowmoy, Tou B’ alwva p.X.
TO LEYAAUTEPO HEPOC TWV KELLLEVWY
Tou yivovtal kat onpepa OEKTA WG
0 Kavovag Tng Kawng AtaBnkng
ATav dn EUPEWG OVAYVWPLOUEVAL.
MdaAwota, n Kawr AtaBnkn
Bewpeltal MAEoV avwTEPN ATIO TNV
MaAald, adol amotelel TO MPAOTUTIO
yla TNV Epunveia tng maAaloTepng
BiBAou. Tnv mAnpn avayvwpLon
TOUC o OAoug mepipevay n Mpog
EBpaiouc emiotor Tou MavAou, n
ETILOTOAN TOU lakwPou, n B’ Métpou
Ko n B” kat [ lwavvou.

H (Ola oxedov katdotacn

TIPOY LLATWY UTIAPXEL KOL EVOV OLLWVOL
apyotepa (apxéc A" alwva) otov
Euvo€Bio Kaloapeiag. O EuogRLog
yUpw ota 325 KataypadeL TG
amoWELg TNG EMOYNG TOU Tepl
QUBEVTIKOTNTAC TWV KELUEVWY TNG
Kawng AlaBrkng, XpnoLLOToLWVTaG
TN paptupla Kal Twv GAAwY
EKKANGLWY Kal OpadomoLwvTag

Ta ke{ueva oe opoAoyoULEevQ,
avTiAeyopueva (apdloBntovpeva)
Kol vOBa (aLpEeTIKA). XTa
ouoAoyoUlpeva, SnAadr autd mou
Ta S€xovtav OAeC ol EkkAnoleg
QVEEALPETWG, OVAKOUV T TECOEPQL
€vayyEAL, oL MPAEELC, OL ETILOTOAEC
ToU MavAou —pETAEL TOUG KaL N
Mpocg ERpaiouc- n A" lwavvou, n A’
Métpou Kkat (owg n AmokaAulin Ttou
lwavvn, yla TNV omola onpUeLwVETOL
OTL opLopEvoL Sev Tnv ExovTal.

H SlotaktikotnTa Tou EucERLou
amévavtl otnv AmokdAun
odel\dTaV TTPOhAVWE OTN XPron
TOU €pyou amo TouG MOVTIAVLIOTEG
Kol GAAOUG QULPETLKOUG. TNV

(6la SlotaktikdTnTa Bplokoupe
YUpw ota 350 oTov KUptAAo
AANe€avdpelag, evw OruEPA WG
YVWoTov N AmokaAun eivat to
Hovo BiBAlo tng Kavrg AlaBnkng
mou 6¢€ dlafaletal otnv EKKAnaota.
MNAaviwe, LeTa Ta peca tou A’
LVA KAVEVAG EVTOC TNG EkKANnolag

Sev audlopfritnoe cofapd tnv
QUBEVTIKOTNTA TNG.

To apdLoBnrovpeva BipAla ival
Kata Tov EuoEPLo n EMLOTOAN TOU
lakwpou, tou lovda, n B’ Métpou
Kot n B” kat [ lwavvou. Zta alpeTikd
BuBAla avikouv ot Mpagelg MavAou,
o Motunv tou Epud, n ArokdAun
Métpou, n EmiotoAn Tou BapvapBa,
ol AlSaéc Twv ATTOOTOAWV KOl TO
Evayyéhio Twyv ERpaiwy, To Kata
Owpav, To EuayyéAilo tou Matbia,
ol Mpateic Avdpea, ol Mpatelc
lwdavvou K.a.

>ta 363 W.X. n olVod0oC TNG
Aaodikelog onuelwve WG KAVOVLKA
26 amo Ta 27 BuBAla tng Katvig
AlaBrknc omwge tn yvwpilou e,
napaAeimovrag tnv ArtokaAun.
>ta 367 W.X. 0 Aylog ABavaclog
Slvel To S1KO TOU KATAAOYO
Kavovikwy BLBAlwvV otn NG
€0PTOOTLKI ETILOTOAN TOU, N omola
amevBuvotayv oTLg EKKANoleg Kol
TO povaotrpLa tne Alyumtou. O
KATAAOYOG aUTOG TIEPIALBAVEL
oA\a Ta BLBAla tng Kawvng AlaBnkng
mou 6éxetal n ExkAnola akoun

Kol onpEepa. TpLAvTa XpOvLo. UETA
Tov ‘Ayto ABavaato, to 397 X,

n ouvodog tn¢ Kapxndovog, otnv
omola NTaV TAPWV KAl O LEPOG
AuyouaoTivog, emiBeBailwaoe emionua
Tov Kavova tn¢ Kavng Atabnkng
TIoU YVWpLloupe onuepa.

O LoxVLWV AoutdV Kavovag TNG
Kawvng Alabrkng meplhapBavel ta
4 Evayyeha (MatBaiou, Mapkou,
Aoukad kal lwdavvou), Tig MpdéeLg
TwV ATooTOAWY, TIG 14 ETILOTOAEG
Tou AmooTtoAou MavAou (Tpog
Pwuaioug, KopvBioug A’ kat B,
raAdtag, Ebecloug, Anmmnoioug,
KoAaooaeig, @sooalovikelc A’

kat B, TipoBeov A'kal B', Titov,
OWnpova, EBpaioug), Tic 7
KaBoAlkeg EmioTtoAEc (lakwpou,
Métpou A’ kal B, lwavvou A, B’ kal
[, lovda) kabwg kat N AmokaAL LG
lwdavvou.
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Ordination of Prof. Socrates
Dokos to the Diaconate

On the feast day of the Holy Apostle Andrew, Fr Dimitri
Karakiozis was ordained a Priest and Professor Socrates
Dokos was ordained a Deacon of our Holy Archdiocese
by His Eminence Archbishop Makarios of Australia
at the Cathedral of the Annunciation of Our Lady, in
Redfern.

As His Eminence Archbishop Makarios mentioned, Fr
Socrates’ "whole life has been ecclesiastical” From a
young age, he has long served the Orthodox Church in
Australia in many different facets. As an active member
of the Greek Orthodox Christian Society, he led one of
its fellowship groups for several years and contributed
to the work of many of its other activities such as the
Sunday Schools, Bible study groups, camp retreats,
Lychnos periodical, and more. In addition, he has
studied at St Andrew’s Theological College, served as
a chanter and has been a part of the chaplaincy of the
university fellowships.

It is a joyous and blessed occasion when anyone is
deemed worthy to take on the mantle of the priesthood,
let alone someone who has already shown a tireless
commitment to serving others. We pray that in
responding to the calling to join the ranks of the clergy,
Fr Socrates is forever given the strength by Christ to
minister to His flock and may always be found worthy of
the task set before him, A¢log!
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End of Year Sunday School
Concerts

With the blessing of His Eminence Archbishop
Makarios of Australia, and under the direction of the

Greek Orthodox Christian Society, the Sunday Schools
of NSW held their end of year concerts for 2023.

The concerts provided an opportunity for the children
to present a range of plays, poems and songs with
various spiritual messages, encapsulating what they
had learned from Sunday School during the vyear.

We would like to express our gratitude to the parish
priests, the parents and children for their support and
commitment to our Sunday Schools this year and we
pray that our loving Lord blesses this work in 2024,
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